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ABSTRACT. The Qur'an and Islamic legal literature do not mention the word
Islamic law as one of the terms in the Qur'an is the word syart'ah, figh, Allah's
law, and the same root with it. The term Islamic law is a translation of Islamic
Law in western literature. If traced to its roots, then the meaning of Islamic law
is "control or bridle of the horse", what is meant here is that in essence the law
exists to regulate people who are subject to the law itself. Other meanings
derived from the root word hakama include preventing injustice, preventing
tyranny, preventing persecution, and rejecting other mafsadat. The research on
Magashid Syariah analysis of the ask foral of change for donations (a case
study in Fajar Toserba, Jalaksana District) aims to understand how the practice
of asking for change for donations is, how the distribution of these donations
when they have been collected, and how Mugashid Syariah analyzes the
practice of asking for change for donations. donation. This study uses a
descriptive qualitative method because it describes the data in the form of a
written description. Types and sources of data in this study using primary and
secondary data. Data collection techniques through interviews and
observations. The results of this study are on the ask foral of change for
donations at Fajar Toserba Jalaksana when buying and selling transactions. As
for the practice, when buying and selling at Fajar occurs, if there is odd nominal
money, it is directly distributed to the social fund in the payment receipt.
Magashid Sharia analysis on this matter can be concluded that the five main
points or al-mabaadi 'al-khamsyah have been fulfilled. customers for change
for donations and distributing the donation money have fulfilled the purpose
of Islamic law itself, namely Magashi Syariah. Although there are elements
that should not be done, in this case, the benefits are greater.
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1. INTRODUCTION

The Quran and Islamic legal literature do not mention the word
Islamic law as one of the terms in the Qur'an is the word syari'ah, figh, Allah's
law, and the same root with it. The term Islamic law is a translation of Islamic
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Law in western literature. If traced to its roots, then the meaning of Islamic law
is "control or bridle of the horse", what is meant here is that essentially the law
exists to regulate people who are subject to the law itself. Other meanings that
come from the root of the word law, namely hakama include preventing
injustice, preventing injustice, preventing persecution, and rejecting other
mafsadat. (Rohidin, 2016)

Islam is a religion that regulates all aspects of human life, in order to
reach prosperity on earth to achieve world happiness, and hereafter. Islam is a
perfect and comprehensive treatise that can be a guide for humans to live all
activities of life. Islam does not regulate only big matters, as it has clear rules
on small matters. (Husin, 2014) Because of its perfection, Islam is conveyed
to regulate all aspects, both in terms of worshiping Allah SWT and from the
aspect of Muamalah among humans. "Muamalah are all regulations created by
Allah to regulate human relations with humans in life and life". Muamalah is
closely related to the interaction between one another. In Islam, there is Figh
Muamalah as a reference in muamalah for other human beings. The principles
are upheld so that no one is oppressed from any circle. (Pakdosen, 2021)

The word figh etymologically means understanding, knowing, and
implementing. This understanding is meant that to explore a problem requires
the mobilization of the potential of reason. The meaning of figh in this
language can be understood from the word of God in the Qur'an, including
Surah Hud verse 91 and Surah al-An‘am verse 65 (QS. 11: 91 and 6: 65) which
reads as follows: (Rohidin, 2016)

“They say: “O Shu'a you don't understand much, and verily We see you
as a weakling among us: if it were not for your family we would have
stoned you, while you are not a person of authority with us." (Al-Quran,
2005)

According to ushul figh scholars, figh is knowledge of Islamic law
that is 'amaliah’ through detailed arguments. Meanwhile, figh scholars define
figh as a set of 'amaliah’ laws that are prescribed by Islam. For the benefit of
mankind in general, mu'amalah figh is a solution to various existing economic
problems. Figh muamalah will always be attached to people's lives such as
staple food which is a community need because humans cannot live alone
without the help of others. In the past, the economy was only limited to buying
and selling transactions carried out directly between traders and buyers. They
carried out the transaction at that time at the will of the two. However, in its
development, there are now many developments of transaction models in the
economy following the times. (Sudiarti, 2018)

Given the increasingly advanced times, various transactions now have
various systems that have developed and are increasingly complicated. Due to
this situation, there is a need for a review of the contracts which are also
increasingly diverse. In the practice of buying and selling carried out by several
supermarkets or minimarkets in the field, it is found that if there are buyers
who buy goods at the supermarket or minimarket and then pay more money if
there is change with a nominal value of several rupiahs, the seller works around
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this so that there is no impression of the money coming in into the minimarket's
treasury, namely by collaborating with certain social institutions or
foundations which are then included in the infaq box for the foundation.
(Setianto, 2020).

In Islam, efforts to overcome problems must have a clear goal.
(Miftakhuddin, Aniroh, et al., 2021) Magashid Shariah proposed by Imam al-
Ghazali states that magashid shariah must be centered and based on five main
benefits, namely: the benefit of religion (hifz al-diin), the benefit of the soul
(hifz al-nafs), the benefit of reason (hifz al-aqgl), the benefit of offspring (hifz
al-nasl) and the benefit of property (hifz al-maal). (Al-Ghazali, 1412)

Fajar Department Store is one supermarket that has branches
everywhere. One of them is in Padamenak Village, Jalaksana District,
Kuningan Regency, West Java. Fajar Toserba is one of the supermarkets that
applies the distribution of donations from customers’ change. In practice, the
items at Fajar Toserba Jalaksana have price tags. Buyers simply choose the
goods and pay for them at the cashier. Most accumulated purchases are a price
that is difficult to return to buyers. After selecting the goods, the buyer pays at
the cashier. An example of a subtotal of all items is Rp. 115.750, -. The buyer
pays Rp. 120,000, -, to return the money, of course, it is difficult because it is
rare for Rp. 50 coins to be circulated. The Rp 50 money is then directly
included and printed on the purchase receipt as a social fund.

In the practice of transactions with change for donations at Fajar
Toserba Jalaksana and the buyer giving the change, this includes infaq /
shodagoh in Muamalah Figh. However, it is unclear who received the
donation. Is it true that the change collected for donations has been distributed
to the recipients? It is not clear who the recipients of the donation are. "Is it
true that there is a willingness between the two?" It is possible for buyers not
to give their change because the minimarket/supermarket is not able to provide
change for buyers. The practice of for change from customers for donations
creates a problem of uncertainty, including the distribution of these donations.
To whom the donation will be distributed and the person who makes the
donation may be unwilling or not sincere. This is contrary to Sunnah figh.
According to Sayyid Sabiq (2008) because when someone is going to give
infaq, there should be no forced element, it must be based on the pleasure of
the infaq giver, the infaq giver is not limited in his rights because of something,
and there is clarity regarding the recipient of the infag. (Fachrian et al., 2020)

Maslahat in al-Ghazali's view is to maintain the objectives of the
Shari'a (Magashid Shariah). Al-Ghazali stated that magashid shariah is
reflected in five main things, namely protecting religion, soul, mind, lineage
and property. The practice that occurs at Fajar Toserba Jalaksana is contrary to
the benefit of property (hifz al-maal), where there are property rights that
should be returned to the buyer/consumer, directly allocated to social funds on
payment receipts even though the amount of ask foral of change for nominal
donations is small. (Musolli, 2018)
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Research on the ask foral of money back for donations has been
carried out by several previous researchers from the Perspective of the Law,
the Consumer Protection Act, Figh, Business Ethics, and a general review of
Islamic law, including Fachrian et al., (2020), Setianto (2020), Reza (2020),
Syahputra (2020), and Pratiwi (2020). They examine the review of Islamic law
on the ask foral of change for donations by taking case studies in different
places, namely Fachrian et al. studied at Alfamart Gunung Batu, Maulana
(2020) took a case study at Indomaret Lintas Adirejo Pekalongan, and Pratiwi
(2020) researched in Indomaret, Palopo City District and Indomaret Perumnas.
Meanwhile, Syahputra (2020) studied Consumer Protection for Money Change
(Yogyakarta). Supriadi (2020) examines the ask foral of change from the
perspective of Islamic Business Ethics. (Case Study of Alfamart Almahera II).

Based on the exposure of several previous studies on the ask foral of
change for donations, research using the Magashid Syariah concept study has
not been studied by previous researchers. Therefore, the researcher will make
this research with the title "Analysis of Magashid Syariah Against Ask foral of
Change for Donations (Case Study at FAJAR TOSERBA Kec. Jalaksana)".

2. LTERATURE REVIEW

Asking for change for donations at Fajar convenience store Jalaksana
in this research case uses the Magashid Sharia theory, namely the Magashid
Sharia theory which deals with things that are primary human needs (Magashid
Dharuriyat). According to the scholars there are five concepts of dharuriyat:
maintaining religion (hifdzu al-diin), soul (hifdzu al-nafs), reason (hifdz al-
aql), offspring (hifdz al-nasab), and property (hifdz al-maal) (Al-Juwaini,
1992).

According to al-Ghazali, maslahah in Islamic law is anything that is
intended to maintain the objectives of the Shari'a which is essentially
summarized in al-mabaadi' al-khamsyah, namely the protection of religion
(hifzd al-din), soul (hifzd al-nafs) mind. (hifzd —'aql), descendants (hifdz al-
nasl), and property (hifzd al-maal). Every law that contains the aim of
maintaining these five things is called maslahat (Al Ghazali, 1990).

1. Hifdzu ad-din (Maintaining Religion)

Islam protects rights and freedoms, and the first freedom is freedom
of belief and worship. Freedom in choosing one's faith is highly valued by
Islam. But for people who embrace Islam, keeping everything about religion
is the number one priority. If there is something that contradicts and shifts
religious values, then upholding the purity of sharia law is very important
(Jauhar, 2005).

2. Hifdzu an-nas (Maintaining the Soul) Nurturing the soul
is the second goal of Islamic law, therefore Islamic law is obligated
to maintain human rights to live and maintain their lives. So everything that
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endangers the human life in its survival is prohibited. This is in terms of giving
human rights themselves (Jauhar, 2005).

3. Maintaining Intellect

Humans are the best creatures created by Allah because they have
reason. To maintain this sense, Islam has prohibited drinking Khomr (a type of
hard liquor) and anything that intoxicates and punishes people who drink it or
use any type that can damage the mind (Jauhar, 2005).

4. Hifdzu al-nasab (Maintaining Descendants)
To maintain offspring, Islam has arranged marriage and forbids
adultery. QS, al-Isra’ verse 32: ) )
Jeldaal Gl LAY
“And do not approach adultery; Verily, adultery is an abominable act
and a bad way” (Al-Qur'an, 2005).

In the translation of Ibn Kathir's interpretation, committing adultery
is the worst thing. Allah SWT forbids his servant to commit adultery, as well
as approaching him and doing things that encourage and cause adultery
(Ghoffar et al., 2004).

5. Hifdzu al-maal (Maintaining property)

Property (mal) in terms of language (etymologically) is called al-mal,
which comes from the word maalayamiilu-mailan (Ps-Jss-Jw) which means
inclined, inclined and tilted (Suhendi, 2008) ). Terminologically, property is
everything that pleases humans and they maintain, both in material form and
in benefits (Hasan, 2003). Al-Syarbaini argues that property is something that
has value and people who damage it will be obliged to pay compensation (Asy-
Syarbaini, 1978).

Assets are deposits that are managed in a planned manner with the
hope of reducing poverty, meeting the primary needs of each individual, so
that life feels safe and boosts the realization of an even distribution of income
and comprehensive wealth. Property extension is included in the principles of
magashid sharia in order to achieve the core of benefit (Rohmatun & Yuliana,
2020).

Assets in terms of type can be divided into two, First Manqul assets,
namely assets that can be moved from one place to another, either remaining
in their original form and condition or changing their shape and condition with
the transfer/change. Examples are money, merchandise, various animals,
vehicles, and others. Second, ghairu manqul assets, namely assets that cannot
be moved and carried from one place to another. For example, land and
buildings on it (Huda, 2011).

Wealth actually belongs to Allah. But Islam also recognizes a person's
personal rights. Islam stipulates that there should be no clashes between each
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other. For this reason, Islam requires regulations regarding mu'amalat such as
buying and selling, renting, pawning and others (Syah, 1992).

In the opinion of Ahmad Al-Mursi Husain Jauhar, there are important
conditions that must be considered in maintaining property or maintaining
property (hifzul maal), including the following.

1. Requires halal property, meaning that the assets collected are
lawful assets of the type and method of obtaining them, meaning
that the source of property income is not in a false and forbidden
way.

Wealth is assigned to lawful aspects.
3. Fulfilling its obligations from the assets obtained, such as paying
zakat (Jauhar, 2009).

The main things that need to be considered in
maintaining/maintaining assets in muamalah activities, namely; 1) recording;
2) testimony; and 3) the inclusion of documentation. This is stated in the word
of Allah SWT in QS. al-Baqarah verse 282:

5l ¥ \).\H}A@_ﬁﬁu\}d.\ﬂbu}dm}ﬁLluu\e\.k.mula\é\u;mflu\m\d\ | siale ¢l Lol
H&;J&mésum\,wuwﬁu\\\wclegwm

N

“O you who believe, if you do not want to be in cash for the appointed
time. And let a writer among you write it right. And let the writer not be
reluctant to write it down as Allah taught it, so let him write, and let the
debtor obey (what is to be written), and let him fear Allah his Lord, and
let him not reduce anything from his debt. If the debtor is a person who
is weak in mind or weak (his condition) or he himself is unable to
enforce it, then his guardian should be honest about it. And bear witness
with two witnesses from the men (among you). if there are not two men,
then (permissible) a man and two women from the witnesses you are
pleased with, so that if one forgets, the other reminds him. Do not let
the witnesses be reluctant (to testify) when they are summoned; And do
not get tired of writing the debt, both small and large until the deadline
for paying it. That is more just in the sight of Allah and strengthens your
testimony and is closer to not (causing) your doubts. (Write your
mu‘amalah), unless it is a cash trade that you carry out among
yourselves, then there is no sin for you, (if) you do not write it down.
And bear witness when you buy and sell; And let not the writer and the
witness make it difficult for each other. If you do (that is), then indeed
it is an act of disobedience to you. And fear Allah; God teaches you;
And Allah knows all things." (Surat al-Baqgarah [2]: 282).

Tafsir Ibn Kathir explains that if you want to hold a muamalah in
cash, you should write it down, because the record maintains the number of
goods and the period of payment and is more assertive for people who witness
it. It must also be fair and just. In other words, it is not biased in its writing,
nor does it write but what has been agreed upon by both parties, without adding
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or subtracting from it. This verse also commands the existence of testimony in
addition to writing. Ibn Abbas said that this verse was revealed by greeting
transactions which are limited to a certain time (Ghoffar et al., 2004).

Recording will eliminate doubts between the transacting parties,
provide a clear explanation in the event of a dispute, avoid negligence and
fraud, and bind the transacting parties to their rights and obligations (Ghoffar
et al., 2004). By witnessing, maintaining assets in Islamic economics is meant
to protect transaction activities from fraud, eliminate doubts from reduced
rights to transaction activities, and function to strengthen information between
the transacting parties. Meanwhile, with the inclusion of documentation,
maintaining property in Islamic economics is meant to make it as a
reinforcement or legal evidence, maintain transaction cases that have passed a
long time ago, and become a guide for the transacting party from disobedience
and fraud. (Aprianto, 2017).

According to Al-Syatibi, there is a core point of maqgashid syari'ah or
the purpose of law to realize the benefit of mankind. He argues that God's law
always has wisdom from its provisions. This statement confirms that the goal
or result achieved by maqasid syarTah is the achievement of benefit (Al-
Syathibi, 2004).

3. RESEARCH METHODOLOGY
A. Methods

In this study the authors used descriptive qualitative research methods
because it will describe the data in the form of a written description. This
method has been used by previous researchers Reza (2020) using qualitative
methods. As for the data collection process, the author uses the Interpretive
Method used in terms of the data collection process when the research was
carried out. Observations and interviews will be conducted to meet the needs
of research data.

B. Types and Sources of

1. Data Primary data. Primary data is data generated from primary sources.
Primary source is a term used in a number of disciplines to describe the
source material closest to the person, information, period, or idea being
studied. Primary data is obtained directly from research sources by
providing an explanation of how the practice of asking for change for
donations. (Mustari & Rahman, 2012). The author obtained primary data
directly by observation, interviews with individuals involved in the
process of asking for change for donations at Fajar Toserba Jalaksana.

2. Secondary data. Secondary data are existing sources that must be checked
first. There are many useful things to do by making a foothold on the
sources that already exist, even though their validity and existence vary in
quality. These sources are called secondary sources. (Mustari & Rahman,
2012). The author collects secondary data from several sources, including
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the Qur'an, hadith, books, figh books, theses, journals, websites, internet
and other supporting literature.

C. Data Collection Techniques
In this study the author uses several methods to obtain data, the
methods used include:

1. Interview. Interview is a data collection technique that is carried out face-
to-face and direct question and answer between data collectors and
researchers to informants or data sources (Mustari & Rahman, 2012).
Interviews were conducted in two ways, namely free and programmed
interviews. Free interviews were conducted with several informants and
resource persons to obtain general data. Free interviews have been
conducted since the researcher entered the field. Programmed interviews
were conducted to explore data that were really needed in research
(Subandi, 2011). The author's free interview was conducted with the
buyers of Fajar Toserba Jalaksana and the staff or cashiers on duty. While
the programmed interview, the author will choose resource persons who
have the required data, such as data on distribution of donations or others.

2. Observation. Observation is observing the object of research. Observation
can be done in two ways, namely first direct observation and indirect
observation. Direct observation researchers observe the object. Indirect
observations can be made through recordings at the time of research or
those that have been recorded in the past, especially those that have been
stored as library collections which include a collection of books and/or
non-books (Subandi, 2011). That is doing (observation) directly at the
research location. This technique is carried out directly at the place where
the practice to be studied occurs, namely at Fajar Toserba Jalaksana.

D. Data Analysis Data

Analysis in qualitative research is a process of systematically tracking
and arranging field notes that have been obtained from interviews,
observations and other materials so that researchers can report research results.
Data analysis includes activities of tracking, organizing, solving and
synthesizing, searching for patterns and determining which parts will be
reported according to the research focus. Data analysis is carried out
continuously, continuously and repeatedly. (Firman, 2018)

The data analysis in this study was carried out qualitatively in a
descriptive way, namely describing the problems studied and then discussing
them using a review of Islamic law in figh sunnah regarding ask forals for
donations. Data analysis will be carried out on the results of interviews or
observations of the practice of asking for donations at Fajar Toserba Jalaksana.
At the time of the interview, the researcher had conducted an analysis of the
answers interviewed after the analysis felt unsatisfactory, then the researcher
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would continue the question again until a certain stage was obtained data that
was considered credible.

4. RESULT AND DISCUSSION
A. The Sales System at Fajar Toserba Jalaksana

Fajar Toserba applies a sales system like supermarkets in general. All
items are neatly arranged in their respective places. Buyers only need to choose
the goods to be purchased, then payment through the cashier by recording
through the computer system. Fajar has two or three cashiers in each sales area
guarded by employees.

The system implemented by Fajar Toserba Jalaksana is cash payment
(in cash) or paying using an ATM card. Only Banks that have collaborated
with Fajar can use their ATM cards to be used as shopping payment methods.

B. Member Card System
1. How to Get Fajar Member Card

a. Every purchase of Rp. 150.000,- entitled to get MEMBER CARD
FAJAR convenience store for free.

b. Consumers show receipts of purchases to the CSO (Customer
Service) section for Member registration.

c.  Fill in the member card application form completely and submit it to
the customer service department for processing.

2. Documents Required to Get Fajar Member Card

a. KTP/SIM

b. Purchase receipt worth Rp. 150.000,-

3. General Provisions

a. Fajar Member Card is a discount card (collection of points)
specifically for Fajar Toserba consumers and is not a Debit / Credit
card.

b. Show your Fajar Member Card to the cashier before you make a
transaction.

c. Every time you use your Fajar Member Card, you will get Points with
prizes immediately. Redemption of prizes is calculated from the
points you earn.

d.  Member cards will receive a 5% discount on fashion per item, except
for baby items, food items, soap, furniture, etc., get 1% per item.
Membership card is valid for 1 year only.

4. Points
a.  Every purchase of both Fashion and Supermarket products worth

a minimum of IDR 10,000 is entitled to 1 point, multiples apply.
b. Redemption of reward points at Fajar Regional East (Fajr
Luragung Department Store, Fajar Ciawi Department Store,
Fajar Oleced Department Store, Fajar Mandalajaya Department
Store and Ummat Cijoho Mini Market.) This
5. Fajar Member Card is Temporarily Valid at:
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Fajar Luragung

Department Store Fajar CiawiGebang

Department StoreFajar Sidaraja Department Store ( Oleced)
Toserba Fajar Mandalajaya

Mini Market Ummat Cijoho (Front of Campus 1 UNIKU)Change

o a0 Te

C. The process of Asking for Donations at the Fajar Toserba Store
Jalaksana

Muamalah is an activity that has complex problems, because it
involves the actions and freedom of the perpetrators as long as they do not
violate the provisions of Shari‘a law. Muamalah involves rights and obligations
between one another that must be fulfilled so that no party is oppressed or
harmed.

The development of science and knowledge, the problems in the
scope of muamalah are also increasingly complex, the problems that arise
include the contract of how the buyer's excess money is in the buying and
selling contract in the modern market system in several supermarkets and
minimarkets that exist today.

The process of asking for change for donations from buyers that
occurs at Fajar Toserba Jalaksana occurs when the buyer wants to make
payment for the goods to be purchased at the Fajar Toserba Jalaksana cashier.
The refund that should be paid in full by the cashier is not done, because it is
channeled into social funds or donations.

At the time of payment, this problem of change often occurs. Kasih
Fajar Toserba Jalaksana has calculated all the total costs that must be paid by
the buyer. If there is change under Rp. 100,- the cashier immediately allocates
social funds to the payment receipt so there is no need to return money whose
fractions are difficult to return. However, if the total amount of spending there
is no change below Rp. 100, then there will be no ask foral of social funds.
Because nowadays there are no denominations under Rp. 100,-, and it becomes
a very difficult thing to overcome.

According to the results of an interview with Teh Putri as the buyer,
it was concluded that the cashier did not ask the buyer for permission about the
small amount of change to be distributed or allocated for social funds. Because
of that, Teh Putri said that until she didn't realize there was a small amount of
change for donations, she thought that change for donations only happened at
Indomaret or Alfamart. This may be due to the fact that it is rare to find buyers
who return to check their receipts and find out about social funds. If there are
buyers who look back at their receipts, most of them don't complain because
the numbers are very small.

When Teh Putri was interviewed about her pleasure and sincerity
regarding the change for the small nominal donation, she expressed her
sincerity even though she did not know at the beginning that there were social
funds. The interview with Ka Iswatun Hasanah as the buyer also stated that he
was very sincere about the change that was allocated to the social fund.
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However, sometimes the cashier asks the buyer for permission
regarding his change whether he is willing to donate or not. Like the results of
an interview with Ka Natasha who stated that he had been asked for approval
regarding the social fund. The cashier asks with a sentence like "Ka, do you
have change for less than Rp. 100, - would you like to donate it?". Teh Natahsa
as a buyer answered "Yes, you can please". At that time the cashier only asked
for approval but did not explain the place or how the donation was distributed.

According to Ms. Dian Purnama’s report from the data provided, the
process of collecting the collected donations is when the shop is about to close,
the collected social funds are ask forn from computer data, then the social funds
are separated and collected. So that after that it can be easily distributed to
those in need.

According to Ka Desy as the cashier of Fajar Toserba Jalaksana, the
distribution of social funds is given with zakat funds to those in need within a
period of every month or every year. Interview with another employee, namely
lyan, stated that the distribution of social funds is usually to the poor, orphans
in the form of compensation or given to people in need.

D. Sharia Magashid Analysis of Ask foral of Change for Donations (Case
Study at FAJAR TOSERBA Kec. Jalaksana)

Fajar Toserba Jalaksana is a convenient place for shopping, in
addition to providing complete items, comfortable facilities, Islamic nuances,
the prices offered to buyers are also relatively affordable. Many people choose
to shop at Fajar Toserba compared to others.

Many consumers shop at Fajar Jalaksana department store, the more
transactions that occur at Fajar Jalaksana convenience store, the bigger benefits
obtained. Therefore, customer service must be maintained. There are many
types of services provided by Fajar Toserba Jalaksana, one of which is payment
services in transactions.

For the sake of good service to its consumers, Fajar Toserba
implements a social fund for change under Rp. 100, -. This indicates that
Fajar's party does not want any of the rights of others to be taken, even though
it is counted very little.

But in terms of buying and selling with consumers during
transactions, Fajar's party has carried out in accordance with the pillars of
buying and selling. Even though there is no direct lafadz of the sale and
purchase agreement. According to Abdu al-Rahman, understanding Shigat can
be with words or deeds. When someone takes the goods being sold, then gives
money to the seller and doesn't say anything, it can be understood as Shigat.
(Apipudin, 2016)

And if you look closely, asking for the change without asking for
approval can cause the contract to be invalid or invalid because there is no
Shigat (statement of gabul consent) between Fajar and the buyer. According to
the majority of Shigat scholars, it is a pillar of the contract that must be fulfilled
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(Sahroni & Hasanudin, 2016). This is in accordance with what was stated by
Maulana (2020) in his research that Transactions of the remaining money
returned by being donated which are carried out without sighat (pronunciation
or consent and acceptance) are not allowed based on the following paragraph.

3% e ml 6 e 5 &6 1Y) Il 2 205l K Yl Gl @i g
Gan s & (& d &)F &l B

It means :

"O you who believe, do not eat each other's property in a false way,
except by means of commerce which is carried out with mutual consent
between you. And do not kill yourselves; Verily Allah is Most Merciful to
you.” (Surat an-Nisa' (4): 29).

In Ibn Kathir's Tafsir it is stated that Allah has prohibited His
believing servants from consuming the wealth of some of them over others in
a false way, namely through efforts that are not recognized by the Shari‘a, such
as by using various kinds of deception and deception. (Ghoffar et al. al., 2004)

Lafadz tijaratan can also be read as tijaratun. This expression is a form
of istisna mungati' as if it was said, "Do not run a business that causes unlawful
acts, but do business according to the regulations recognized by the Shari'a,
namely commerce that is carried out consensually between the buyer and the
seller. And seek profit in a way that is recognized by the Shari'a. (Ghoffar et
al., 2004)

However, Fajar's side also sometimes asks for approval from buyers,
this indicates that Fajar's party also sometimes performs ljab Qabul regarding
change for donations with buyers. This is what makes the ask foral of the
change valid. According to Fachrian et al., (2020) in their research regarding
the ask foral of change for donations from a review of Islamic law, if the
change for donations is ask forn with the buyer's permission but sometimes it
is also not carried out, the conclusion is that it is permissible as long as it is in
an effort to invite goodness.

In the process of distributing donations, Fajar is not always
transparent to buyers regarding the clarity of the recipients of the donation,
because it is not always clear when the change is ask forn and where the
donation is distributed and who receives it. On the other hand, there are articles
that mention that donations to orphans, mosque donations, helping others, have
become the obligations and obligations of Fajar Toserba Jalaksana. This shows
that Fajar Toserba Jalaksana has tried to be trustworthy in terms of distributing
the donation amount.

Based on the principles of Magashid Syariah, the research results can
be analyzed as follows:

Magashid Sharia is the legal goal of achieving maslahah. The five
ushul sharia carried by Imam Haramain, there are three levels of maslahah,
namely dharuriyat, hajiyat and tahsiniyat. (Al-Juwaini, 1992) Imam Al-
Ghazali's view in the concept of Magashid sharia states that maslaha in Islamic
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law is anything that is intended to maintain the goal Shari'a summarized in al-
mabaadi' al-khamsyah, namely the protection of religion (hifzd al-din), soul
(hifzd al-nafs) mind (hifzd —aqgl), offspring (hifdz al-nasl), and property (hifzd
al -maal). Every law that contains the purpose of maintaining these five things
is called maslahat. (Al-Ghazali, 1412).

1. Hifdzu al-Diin: Compliance with religion, in this case donations as
away or alternative to overcome the problem of difficulties in returning change
for donations at Fajar Toserba Jalaksana. The alternative is taken accordingly,
because donation or infaq is recommended in Islamic law. As the word of Allah
SWT:

oAl cStaally A5 G B 5 RS R G 2 L OB (s 10 il
e A (B JA Gl slati Ly Joll”

They ask you about what they earn. Answer, "Whatever wealth you
spend, let it be given to parents, relatives, orphans, poor people, and people
who are on the way." And whatever good you do, then verily Allah is Knowing
(Surah Al Bagarah: 215)

According to Ibn Abbas and Mujahid the meaning of the verse is
"How do they make a living?". The groups referred to in this verse are those
who are entitled to a living, namely mothers, fathers, relatives, orphans, poor
people, and people who are on their way. From this explanation, the
distribution of donations made by Fajar Jalaksana convenience store is in
accordance with the paragraph above.

1. Hifdzu nafs: Taking care of the soul in this case can be in the form
of fulfilling one's own needs for food, drink and clothing. Donations
distributed to orphans, the poor, and people in need in the form of
compensation indicate that there are efforts to take care of each other among
Muslims.

2. Hifdzu aqgl: To protect the mind, Islam has forbidden anything that
can damage the mind. In this case, Fajar Toserba has provided scholarships to
the underprivileged in order to support education. Although in the education
support funds, this scholarship has been confirmed from social funds ask forn
from change or not.

3. Hifdzu al Nasab. Previously, it was explained that an interview
with one of Fajar's employees named lyan stated that the distribution of social
funds was usually to the poor, orphans in the form of compensation or given
to people in need. In an effort to maintain the benefit of maintaining offspring,
by fulfilling the mandate of distributing the donation money to people in need,
distributing donations in the form of compensation to orphans, the poor,
indirectly helps their survival.

4. Hifdzu al-Maal. Although sometimes consumers' money is taken
unilaterally without notification for donations. In terms of maintaining the
purpose of this Islamic law, the obligation to protect the buyer's property in
this case is change for donations sometimes cannot be fulfilled. But on the
other hand, Fajar Toserba Jalaksana has taken care of the buyer's property and
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is trying to be trustworthy in distributing the social funds to those in need,
namely the poor and orphans.

5. CONCLUSION

After doing research at Fajar Toserba Jalaksana, it can be concluded as follows:

1. On ask foral of change for donations at Fajar Toserba Jalaksana when buying
and selling transactions. Fajar applies an odd price so that it is difficult
to return small nominal money. As an alternative, Fajar ask fors
change which is difficult to return in the form of social funds. Some
previous researchers allow it in terms of reviewing Islamic law with
certain notes.

2. The money from the customers when buying and selling transactions at Fajar
Toserba Jalaksana is distributed to orphans, the poor, and in need. As
for the practice, when buying and selling at Fajar occurs, if there is an
odd nominal money, it is directly distributed to the social fund in the
payment receipt. Sometimes Fajar's side asked for their consent
directly, sometimes they didn't ask for approval. Then every day the
social fund money is separated to be distributed to those in need.

3. The Magashid Sharia analysis on this matter can be concluded that the five
main points or al-mabaadi' al-khamsyah have been fulfilled. The ask
foral of change for donations and the distribution of the donation
money has fulfilled the purpose of Islamic law itself, namely Magashi
Syariah. Although there are elements that should not be done, but in
this case the benefits are greater.
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